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IN THE NAME OF ALLAH MOST GRACIOUS, MOST
MERCIFUL

On the most difficult tasks is to attempt rendering a religious book into
English. Such a task assumes more difficult dimensions if it were directly
connected to texts which have been either sent down by Allah (the Exalted)
through Revelation or discussed by His Holy Messenger Muhammad (May
Allah’s Blessing sand Peace be upon him). That would be the case for every
translator especially if he[she were to convey the exact meaning intended by the
original text because as is the case with the English language, the Arabic
language terms have a wide range of connotations and denotations relative to
their context. Thus, that was one of the difficulties that I encountered when
trying to render this bok into English. Thus I have decided to include in my
preface explanatory paragraphs that aim at making clear to the reader every
aspect of the translation that makes understanding it difficult or that might lead
him/her to misunderstanding some of the fundamental concepts of Islam.
Therefore this preface has been divided into different sections each of which
aims at clarifying a single aspect of this trfanslation.

SECTION I: NATURE OF THE TRANSLATED BOOK

In fact this book is two books. The first one, Kitab At- Tawheed ( The book
of Unification) was written by the religious authority Sheikh Abdur-Rahman
Ben Hasan Ash-Sheikh, (Died in the year 1285 A.H. while the second one, Fat-
h al-Majeed ( The Interpretation of The Book of Unification) is its explanation
and was written by Sheikh Abdul-Aziz Ben Baz the president of The Islamic
University of Medina. Thus the reader of the English translation will notice that
the original text occupies parts of some pages while the explanation written by
Sheikh Ben Baz occupies the rest.

The book consists of chapters about which I am going to give the reader a
brief summary. Chapter one discusses the importance of beginning the book or
any significant matter with the Holy Koranic phrase In the name of Allah, Most
Gracious, Most Merciful. Chapter two he starts discussing The Book of Unifica-
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tion and consequently the concept of Unification in Islam. Chapter three dis-
cusses the benefits of unification and whatever protects Mankind and covers
their sins. Chapter four discusses the case of he who reaches the stage of unify-
ing Allah (the Exalted); he may be admitted into The Garden without being
punished or tortured. Chapter five discusses joining in partners with Allah (the
Exalted) since such an act can never be forgiven by Him (the Exalted) while all
other kinds of sin may be forgiven if He (the Exalted) wishes. Chapter six dis-
cusses calling people to testify that «There is no god but Allah». Chapter eight
explains that the act of wearing a ring, a thread, or similar objects in order to
drive away distress or remove affliction, is considered an act of poilyhtheism.
Chapter nine discusses what has been mentioned about incantations, and amu-
lets. Chapter ten discusses the case of the one who asks for the blessing of a
tree, a stone or something similar. Chapter eleven discusses the case of he who
slays (sacrifices animals for the sake of other than Allah (the Exalted). Chap-
ter twelve discusses the fact that it is proscribed by Islam to sacrifice in a place
where sacrifices are slain for other than Allah (the Exalted). Chapter thirteen
discusses that vowing by other than Allah (the Exalted) is considered in Islam
an act of pollytheism. Chapter fourteen says that Islam considers resorting to
other than Allah (the Exalted) for help is an act of polytheism. Chapter fifteen
elaborates the fact that it is considered an act of polytheism to seek help of
other than Allah (the Exalted). Chapter sixteen interprets the Holy Verse, «Do
the indeed ascribe to Him as partners things that create nothing, but are them-
selves created? No aid can they give them, nor can they aid themselves!» (7:191-
192 ). Chapter seventeen interprets the following Holy Verse, «So far (Is this
the case) that, when terror is removed from their hearts ( At the Day of Judge-
ment, then) will they say, « What is it that your Lord commanded? « They will
say, « That which is true. and just; and He is the Most High, Most Great».
Chapter eighteen discusses intercession in general and the characteristics of re-
Jjected intercession. Chapter nineteen discusses the interpretation of the following
Holy Verse, «lt is true thou wilt not be able to guide every one whom thou
lovest, but Allah guides those He will» (28:56). Chapter twenty discusses the
‘eason behind Bani Adams, abandoning their religion and states that the reason
is their exaggeration concerning those who are righteous. Chapter twenty-one
discusses the stance of Islam towards the one who worships Allah (the Exalted)
at a righteous man’s grave. Chapter twenty-two discusses that exaggeration at a
righteous man’s grave turns that man into pagan worshipped regardless of Allah
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(the Exalted). Chapter twenty-three discusses the Holy Prophet’s defending
Unification and blocking all the way leading to polytheism. Chapter twenty-four
discusses that some of this nation worship pagans. Chapter twenty-five discusses
what was mentioned about magic. Chapter twenty-six is about showing some
kinds of magic. Chapter twenty-seven discusses what was mentioned concerning
priests and those people similar to them. Chapter twenty-eight discusses incanta-
tions. Chapter twenty-nine discusses pessimism and seeing evil omens by follow-
ing certain procedures adopted from Pre-Islamic times. Chapter thirty discusses
fortune telling such as astrology and augury. Chapter thirty-one discusses resort-
ing to the phases of the moon in order to ask for rain. Chapter thirty-two ex-
plains the Holy verse that says, « Yet there are men who take (for worship)
others beside Allah, as equal (with Allah): They love them as they should love
Allah». (2:165). Chapter thirty-three explains the Holy Verse that says, «It is
only the Evil one that suggests to you fear of this votaries: be ye not afraid of
them, but fear Me, if ye have Faith». (3:175). Chapter thirty-four explains the
Holy Verse that says, « But on Allah put your trust if ye have faith». (5:26).
Chapter thirty-five interprets the Holy Verse that says, «Did they then feel se-
cure against the plan of Allah? But no one can feel secure from the plan of Al-
lah, except those (Doomed) to ruinl» (7:99). Chapter thirty-six discusses
patience as one the characteristics of a believer in Allah ( the Exalted). Chapter
thirty-seven discusses what was said about hypocrisy. Chapter thirty-eight dis-
cusses the case of the man who desires the present life through his deeds; such
acts are considered among polytheistic acts. Chapter thirty-nine discusses the
case of the one who obeys religious authorities and princes in proscribing what
Allah (the Exalted) has allowed or allowing what He (the Exalted) has pro-
scribed; such a person is considered, to have taken those men as lords besides Al-
lah (the Exalted). Chapter forty interprets the Holy Verse that says, « Hast
thou not turned thy vision to those who declare that they believe in the revela-
tions that have come to thee and to those before thee? Their (real) wish is to re-
sort together for judgement (in their disputes) to the evil one, though they were
ordered to reject him. But Shaitan’s wish is to lead them astray far away (from
the Right). When it is said to them: «Come to what Allah hath revealed, and to
the Apostle. « Thou seest the hypocrites avert their faces from thee in disgust.
How then, when they are seized by misfortune. Because of the deeds which their
hands have sent forth? Then they come to thee, swearing by Allah: « We meant
no more than good-will and conciliation!» (4:60-62). Chapter forty-one dis-

5



cusses the case of the person who rejects any one of the names and attributes of
Allah (the Exalted). Chapter forty-two discusses the Holy Verse that says,
«They recognise the favours of Allah; then they deny them; and most of them
are (creatures) ungratefuly. (16:83). Chapter forty-three interprets the Holy
Verse, «... then set not up rivals unto Allah when ye know the (Truth)» (2:22)
Chapter forty-four discusses the case of the person who cannot be convinced if
sworn 1o by Allah (the Exalted). Chapter forty-five discusses the case of the
person who curses time; he is considered to have caused harm to Allah (the Ex-
alted). Chapter forty-six discusses using the term» Supreme Judge «and similar
term to name people. Chapter forty-seven discusses revering the names of Allah
(the Exalted) and changing people’s names because of that. Chapter forty-eight
discusses the case of the person who mocks at something that includes a mention
of Allah (the Exalted), the Holy Koran or the Holy Messenger (May Allah’s
peace and blessings be upon him). Chapter forty-nine explains the Holy Verse
that says, «Then We give him a taste of some mercy from Quselves, after some
adversity has touched him, he is sure to say», This is due to my (merit): I think
not that the Hour (of judgement) will (ever) be established; but if I am brought
back to my Lord, I have (much) good (stored) in His sight!» But We will show
the unbelievers the truth of all that they did, and We shall give them the taste of
severe penalty». (41:50). Chapter fifty explains the Holy Verse that says, « But
when He giveth them a goodlychild, they ascribe to others a share in the gift
they have received: but Allah is exalted high above the partners they ascribe to
Hime« (7:190) Chapter fifty-one explains the Holy Verse that says, « The most
beautiful names belong to Allah: So call on Him (7:180). Chapter fifty-two dis-
cusses that one is not allowed to say three discusses saving, «O Allah! Forgive
me if You wish». Chapter fifty-four says that one should not say, « My siave».
Chapter fiftv-five discusses the saying that one must not turn down any one who
asks by using Allah’s (the Exalted) name. Chapter fifty-six discusses the fact
that only admission into the Garden can be asked by using the term «For the
sake of Allah (the Exalted). Chapter fifty-seven discusses what was mentioned
concerning the conditional term «if». Chapter fifty-eight discusses forbidden peo-
ple from cursing the wind. Chapter fifty-nine interprets the following Holy
Verse, « After (the excitement) of the distress, He sent down calm on a band of
you overcome with slumber, while another band was stirred to anxiety by their
own feelings, moved by wrong suspicions of Allah-suspicions due to ignorance.
They said: « What affair is this of our «Say thou»: Indeed, this affair is wholly
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Allah’s» They hide in their minds what they dare not reveal to thee. They say
(to themselves): «If we had had anything to do with this affair, we should not
have been in the slaughter here» Say: «Even if you had remaind in your homes,
those for whom death was decreed would certainly have gone forth to the place
of their death»; But (all this was) that Allah might test what is in your breasts
and purge what is in your hearts. For Allah knoweth well the secrets of your
hearts» (3:154). Chapter sixty discusses what was mentioned concerning those
whe deny destiny. Chapter sixty-one discusses what was mentioned concerning
those who draw images (which resemble Allah’s creation). Chapter sixty-two
discusses what was mentioned about excess swearing. Chapter sixty-:nree dis-
cusses what was mentioned about «Falling within Allah’s (the Exalted) protec-
tion and falling within His Holy Messenger’s ( May Allah’s peace and biessings
be upon him) protection. «it also includes some explanation of the following
Holy Verse, «Fulfil the Covenant of Allah when ye have entered inic ii, and
break not your oaths after ye have confirmed them; indeed ye have igae Ailah
your security; for Allah knoweth all that ye do« (16:91). Chapter sixiy~"our dis-
cusses what was mentioned about swearing by Allah (the Exaited). Chapter
sixty-five discusses the fact that it is prohibited to ask Aliah (the Exaliec) o in-
tercede among His creatures. Chapter sixty-six discusses what was meniioned
concerning the Holy Prophet’s (May Allah peace and biessing be wpon iim)
protection of Unification and blocking the ways leading to polytheism. Clhapter
sixty-seven explains the following Holy Verse, «No jusi estimaie have they
made of Allah, such as is due to Him: on the Day of Judgemen: the whaole cf the
earth will be but His handful, and the Heavens will be rolled up in His right
hand: Glory to Him! High is He above the partners they attribute 0 Him!»
(39:67).

SECTION II: TRANSLITERATION

This section aims at explaining the meaning of Arabic proper nouns which
cannot be translated and which were transliterated that is to say represented or
spelled in the characters of the English language. I included this list the most im-
portant transliterated terms:

Aba The father of.

Abbas, ibn Abdullah Ben al-Abbas, a much reserved Muexegete.

Abdulmuttalib The grandfather, on the paternal side, of the Prophet
Muhammad.



Abdur-Rahman
Abed
Abdel-Muttalib

Abdel-Rahman
Abdel-Razzaq
Abde Manaf

Abed Manaf, Bani
Abeed

Ad-

Adi Ben Hatem

Ahmad Ben Hanbal

Asia
Al-
Ali Ben Abi Taleb

Allah
Amir al-muw’minin
Amre Ben al-Ass

An-

Anas

As-

At-

Ath-

Baghdad
Bakre, Abu
Bani

Banu

Ben

Fat-h, the year of
Fatiha, al

Figh

Hadith Shareef

The slave of the Most Gracious.

Slave

The grandfather, on the paternal side, of the Prophet
Muhammad |

The slave of the Most Gracious.

The slave of the Provider.

Father of Hashim and ancestor of the Holy Prophet
Muhammad.

The sons of Abed Manaf,

Slaves

The article «They.

One of the most distinguished mediaval juri theologians
of Islam

One of the nine wives of the Hole Messenger

The article «The»

The Holy Prophet’s cousin and son-in-law He first Shiite
Imam and a

The Moslem term for God.

The prince of all believers; Ali Ben Abi Talib.

He is primarily renowned as the conquror or between 19/
640-21/642.

The article «The».

Ibn Malik.

The article «The»

The article «Thep.

The article «They.

The capital of Iraq.

One of the companions of the Holy Prophet.

The sons of.

The sons of.

The son of.

The year in which Mecca was conquered.

The opening chapter of the Holy Koran.

Islamic jurisprudence.

Honorable Hadith.,



Hajj

Halal
Haram
Hasan, al-
Hijra

Ibn
Ibrahim

Ijmaa’
Ijtihad

Ilhad

Imam

Iman

Is-hak

Is-haq

Israel, Bani
Issa

Jahiliyya

Jibril

Jihad

Jinn(s)

Niwas Ben Semaan
Ben Khalid, an-
Nouh

Omair Ben Habib
as-Safi

Omar, Ibn
Takhm

Talagq, at-
Tawheed
Tawassul
Taymiyya, Ibn
Um

Umra

Pilgrimage; this is one of the five pillars of Islam

That which is permitted or lawful.

Proscribed.

Son of Ali Ben Abi Talib.

Migration: specifically, the migration of the Prophet from
Mecca to Medina,

The son of.

Abraham, patriarch and ardent proponent of monothe-
1sm.

Consensus of opinion.

The exercise of independent judgement unfett law or
past precedent.

Heresy.

Islamic leader at praver.

Belief or faith.

Isaac.

Isaac.

The sons of Israel; the Jews.

Jesus Christ.

Pre-Islamic times.

Gabriel.

Holy stuggle.

Genie.

One of the companions of the Holy Prophet.
Noah.

One of the companions of the Holy Prophet.
The son of Omar Ben al-Khattab.
Demarcation Iine, limits or border.

Divorce.

Unification.

Intercession.

Distinguished Hanbali jurist and theologian.
The mother of.

Minor Hayj.



Wahib The giver or donor.
Wahibah The she giver or donor.

SECTION III: ESSENTIAL ISLAMIC CONCEPTS

1. THE PILLARS OF ISLAM

The pillars of Islam or «Arkan» (Plural of Rukn which literally means
«supports» or «basic element») This term has been used in Arabic to refer to
the five pillars of Islam. These are in alphabetical order: Hajj, Salat, Sawm,
Shahada, and Zakat. These five pillars of arkan constitute the essence of Isiam,
that is why I would like to say a brief explanatory note about each.

A. Hajj: that is to say pilgrimage to Mecca. This is one of the five arkan or
pillars of Islam. All Muslims, provided a number of conditions including good
health and financial abifitv are present have a duty to make a piigrimage to
Mecca at least once in their lifetimes. This major pilgrimage must be made in
the Month of pilgrimage Dhu'l-Hijja, the last month of the Muslim lunar calen-
dar between the eight day of the month and the twelifth or thirteenth. Also a min-
or pilgrimage to Mecca, which does not count towards fulfiiment of the religious
duty and is called in Arabic ‘umra, may be made at any time and requires less

ceremontal.

B. Salat: that is to say performing the prayer ritual. Moslems have to pray
five times a day starting with the Morning prayer, the Noon prayer, the After-
noon prayer, the Sunset prayer and finally the Evening prayer.

C. Sawm: that is to say fasting during the holy month of Ramadan. When
they fast they are forbidden to eat or drink or smoke or take any thing that en-
ters the body otherwise they wouldn’t be considered as fasting. The duration of
fasting starts from dawn and lasts till sunset is complete.

D. Shahada: that is to say the profession of Faith. The profession of Faith
is saying, «I witness that there is no god but Allah and that Muhammad is His

Holy Messenger».

E. Zakat: that is to say alms giving. Moslems are required to pay a frac-
tion of their money and belongings each year to the poor. This fraction is speci-
fied by the Holy Koran and differs from one type of money and property Lo
another.
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2. CALENDAR

The Islamic calendar is lunar rather than solar. If formally began with the
Hijra of the Holy Prophet (May Allah’s peace and blessing be upon him) from
Mecca to Medina. This took place in AD622 which became the first year of the
Moslem lunar calendar. Because the Hijri Islamic dates are therefore termed in
Arabic Hijri dates, they are written in English with AH (-Anno Hegirae) as a
prefix or suffix in place of AD.

3. ABLUTION

All Moslems are required to perform the abluton ritual before they start
their prayers, otherwise their prayers would not be accepted by Allah (the Ex-
alted). This ritual consists of washing in sequence parts of the body such as the
face, the head, the hands, part of the arms, the mouth and the feet, always start-
ing with the right part and repecting washing three times.

All help and success are sought from Allah (the Exalted).
December 29, 1996

Muhammad [tani
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Preface

Praise be to Allah the Lord of the worlds, and may Allah’s blessings
and peace be upon the most honorable among the prophets and the messen-
gers, our Prophet, Muhammad, as well as upon his family and Companions,
all together.

To proceed: I have studied the footnotes written by the authority
Sheikh Muhammad Hamed Al-Faki, concerning the book «Understanding
The Exalted- An Interpretation of the Book of Unification» by the research-
er, the authority Sheikh Abdur-Rahman Ben Hasan Ben Al-Sheikh, the lea-
der (Imam) and the reformer of the features of Islam in the twelfth century
A .H., Al-Sheikh Muhammad Ben Abdel-Wahab Ben Suleiman Ben Ali At-
Tamimi Al-Hanbali, may Allah’s mercy be upon them all. I have found that
those footnotes contain much benefaction and that he had excelled in his
discussions. He had copied most of it, from the above mentioned Sheikh Ab-
dur-Rahman. I ask Allah (the Exalted) may Thou benefit through them
everyone who reads them and to compensate the reward for everybody; He
(the Exalted) the Most Generous, the Most Bountiful. The following is a
manifest of all those remarks. All success is granted by Allah (the Exalted).

Abdulel-Aziz Ben Baz
President of The Islamic University in Medina
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In the name of Allah the Most Gracious, the Most Merciful Praise be
to Allah the Lord of the worlds, and only those who are pious may succeed
Mankind on earth, and no aggression may take place but against those who
are wrong doers such as those who originate heresies and those who are
polytheists, and I testify that there is no God but Allah (the Exalted) Alone,
He who has no partner with Him, the Lord of those who came before and
those who came after, the Self-subsisting and I testify that Muhammad is
His servant and Holy Messenger as well as the best among all His creatures.
O Allah bless Muhammad, his kinsfolk, his Companions and all who follow
them righteously till the Day of Judgment, and may your peace be upon
them all.

To proceed: Verily the book of Unification which has been written by
the Imam Sheikh of Islam (Muhammad Ben Abdel-Wahab) may Allah (the
Exalted) generously reward him, and forgive him as well as those who re-
sponded to his call till the Day of Judgment - has turned out to be original
in meaning: By using his proofs to show unification and collecting his evi-
dence to clarify it. Thus it has become knowledge for the monotheists and
an evidence against the atheists. Thus many people have benefited from it.
Verily this Imam, may Allah be merciful with him, in his youth Allah (the
Exalted) has expanded his breast for the holy truth which Allah has sent
with His messengers: by sincere worship in all its types only for Allah (the
Exalted) the Lord of the worlds, and by rejecting much of the polytheism of
polytheists. Thereupon Allah (the Exalted) has exalted to his endeavor and
reinforced his determination; thus he embarked to call the people of Najd to
unification, which is the essence of Islam and belief, and he had forbidden
them from worshipping trees, stones, graves, and idols. He also forbade
them from believing in magic, fortune-tellers and soothsayers. Thus Allah
(the Exalted) has abolished every heresy and delusion called for by every Sa-
tan, by his call, also Allah(the Exalted) has erected the banner of holy strug-
gle and refuted the doubts of oppossers among the people of stubborness
and polytheism, and as a consequence most of the people living in that
country adopted the religion of Islam. His call and books spread every
where, till those who are the people of disunion admitted his favor, except
he who was controlled by the Shaitan (Devil) who in turn made him hate
faith, so he kept on being stubborn and oppressive.

The people of the Arat Peninsula became after his mission, as Kutada,
may Allah’s mercy be upon him has said about the case of those who came
first among this nation, «Verily when the Moslims said, «There is no God
but Allah, the polytheists rejected that and considered it as a great sin, also
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Ibliss and his army of supporters were confined and limited by it; accom-
plishing it, bringing it into existence and supporting it against those who op-
possed and resisted it; it is a word which he who uses in dispute succeeds,
and which he who uses in struggle is granted victory; it is a word known by
the people of the peninsula which is crossed by the riding in few nights; and
there are groups of people living in insignificant eras who neither know
about 1t nor acknowledge 1t».

Allah (the Exalted) has already expanded the breasts of many scholars
and authorities and made them acknowledge His call; they in turn had re-
garded that call as auspicious, rejoiced at it and welcomed it by writing
prose and poetry.

As far as his mentioned book is concerned, it is about clarifying what
Allah (the Exalted) has sent through his messengers such as unifying wor-
ship, and supporting it by the Holy Koran and the Sunna (Honourable Ha-
dith), and mentioning great polytheism that contradicts it or polytheism that
is incompatible with its due perfection, or whatever is similar to that or
leads to it.

The writer’s grandson had taken the initiative of explaining it. He is
Sheikh Suleiman Ben Abdullah may Allah’s mercy be upon him. Thus he ex-
plained it extensively and beneficially and exposed whatever eloquence is re-
quired to show and include, and he called it (What The Exalted in Power,
Worthy of all Praise Has Facilitated in Explaining The Book of Unifica-
tion).

When the writer exclaims (Sheikh of Islam) he means Abu Al-Abbas
Ben Abdel-Halim Ben Abdel-Salam Ben Taymiyya, and by (Alhafith) he
means Ahmad Ben Hijr Al-Askalani.

When I read his commentaries and explanation, I realized that at cer-
tain places he elaborated it while at others he used repetitions where he
should have elaborated. So I started refining and completing it, and I may
have added some recommendable quotations in order to perfect the benefit.
I called that book (The Glorious’s Blessing For The Explanation of The
Book of Unification).

I ask Allah (the Exalted) to benefit every scholar by this book. I ask
Him (the Exaited) to make it purely for the sake of His Generous Face, and
to lead whomever industriously studies it, to the Gardens in Heaven. There
is no strength or power but with Allah’s (the Exalted) help the Most High,
The Great.

The writer, may Allah be merciful with him, said:
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In the name of Allah, Most Gracious Most Merciful.

He began his book by saying, «In the name of Allah, Most Gracious
Most Merciful, following the example of the Holy Koran and in conformity

with an honourable Hadith:

1- «Every significant matter that does not begin with, In the Name of
Allah, the Most Gracious, the Most Meciful, is incomplete.» This honour-
able Hadith has been narrated by Ibn Habban in two ways. Ibn Salah said:
This honourable Hadith is fine.

2- Abi Dawud and Ibn Majah said, «Every significant matter that does
not begin with, «Praise be to Allah or with thanking Allah is incomplete.»

3- Ahmad said, «Every significant matter, that does not begin by men-
tioning Allah’s name, is considered incomplete». Also, the Darkutni said
after Abi Huraira, «Every significant matter that is not begun by mentioning
Allah’s name is considered incomplete».

The writer of this book (Sheikh Abdur-Rahman Ben Hasan Al Ash-
Sheik) has limited himself in some of his writings to saying, «In the name of
Allah, the Most Gracious, the Most Merciful.» because this term is one of
the most eloquent terms of praising and invoking Allah (the Exalted) before
a following speech. The Holy Prophet (May Allah’s blessings and peace be
upon him) used to write it in his correspondence, as in his letter to Heracu-
lus the Chief of the Romans. I have come across a copy written by his (the
writer) own hand, may Allah’s mercy be upon him, in which he started with,
«In the name of Allah, the Most Merciful». Then he continued by saying,
«May Allah’s blessings and peace be upon the Holy Prophet and his kins-
folk. Thus, accordingly, beginning by saying, «In the Name of Allah, the
Most Gracious, Most Merciful» is essential, and saying «May Allah’s bles-
sings and peace be upon the Holy Prophet and his kinsfolk», is relative and
additional, that is relative to what comes after praising Allah (the Exalted).

4- «Verily when the mother of Jesus sent him to a teacher to teach him,
the teacher told him, «write in the name of Allah.» Therupon Jesus said,
«Do you know what Allah is? Allah is the God of Gods.»

The authority Ibn Al-Qayyim (May Allah’s Mercy be upon him) said,
«This honourable name has ten verbal properties.» and he listed them, then
he said, «As for its moral properties he said, «The best to know among the
creatures is the Holy Prophet (May Allah’s blessings and peace be upon
him).

5- «I do not count praise on you as you have praised yourself.» How is
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it possible to count the properties of a name whose owner absolutely pos-
sesses every perfection, praise, extolment, tribute, glory, majesty, might,
beauty, benefaction, generosity, grace, and reverence? This name has never
been mentioned on a small amount without increasing it; or fear without re-
moving it; upon grief without dispelling it; or distress without relieving it; or
worry without driving it away, or hardship without erasing it. Never has a
weak person clinged to him without giving him power; or a humble person
without granting him might; or a poor person without making him rich; or
a lonely person without putting him at ease; or a defeated without support-
ing him with victory; or a needy person without dispelling harm; or a home-
less wanderer without giving him shelter.

It is really the name by which grief and distress are dispelled; it is the
name by which benefaction is descended and prayers are responded to and ac-
cepted; it is the name by which faults and slips are forgiven, lapses are un-
done, sins are removed and good deeds are brought forward. It is the name
by which the earth and the skies have been erected, Holy books sent down, as
well as messengers, and laws legislated. It i1s the name by which limitations
and penalties have been set. It is the name by which Holy Struggle has been
legislated, and creatures have been divided into happy and miserable. It is the
name by which the Sure Reality has been proven to be true, and the Event In-
evitable has come to pass. It is the name by which just measures and weights
have been set, the straight path erected and the emporium of Hell and the
Garden has been set out. It is the name by which the Lord of the worlds has
been worshipped and praised; it is the name by which messengers have been
sent; it is the name about which one is asked in the grave and on the Day of
Reserruction. It is the name to which all conflict and litigation belong; it the
name that encompasses all loyality and enmity; it is the name which makes
the one who knows it happy; it is the name that causes misery to the one who
does not know about or ignores; it is really the secret of all creation and
states; by this name they have come into existence and have been proved; to
that name they have wound up because He (the Exalted) was the cause and
the reason of all creation. That is what He (the Exalted) has decided and re-
quired, «Our Lord! Not for naught hast Thou created (all) this! Glory to
Thee! Give us salvation from the Penalty of the Fire». (3 : 191) till the end of
what he (Allah’s Mercy be upon him) had said.

His Saying, «The Most Gracious, the Most Merciful», Ibn Jarir said:
«As-Sari ben Yahya told us that Yahya Othman ben Zafar said that he
heard Al-Azramy saying, «The Most Gracious to all creatures the Most
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Merciful with the believers,» and he supported what he said by what Abi
Sai’d -that is Al-Khidri-said after Allah’s Holy Messenger.

6- «Verily, Jesus, the son of Mary, said: «The Most Gracious: The
Most Gracious in the present life as well as in the Afterlife, while the Most

Merciful; Most Merciful in the Afterlife.»

Ibn Al-Qayyim (Allah’s Mercy be upon him) said, «His name, Allah, in-
dicates that He (the Exalted) is worshipped by creatures as a result of their
love to Him, glorifying Him and submitting to him. It also indicates that
creatures resort to him whenever they are in need of something or suffering
from misfortune and calamity. That is necessary for the perfection of his
Lordship and Mercy which include the integrity of the Supreme power and
praise, and His ( the Exalted) Divinity, Lordship, Mercy and authority are
necessarily all the qualities of His (the Exalted) Perfection, since it is impos-
sible to prove that for he who is not alive, can not hear, can not see, can
not move, can not speak, can not perform what he wants, and is not wise in
what he says or does, since the attributes of glory and beauty are exclusive
to the name «Allah», and the attributes of performing, ability and exclu-
sively perform the actions of benefitting and harming (Granting, holding
back, executing the will, the perfection of power, and managing the state of
affairs of all creatures: all these are exclusive to the name of the Lord), the
attributes of benefaction, generosity, reverence kindness, grace, compassion,
and favor are exclusive to the name «Merciful».

Ibn Al-Qayyim (May Allah’s be Mercy be upon him) also said, «The
Most Gracious» denotes the attribute refering to Him (May He be blessed
and praised above) and «The Most Merciful» denotes the attributes of Allah
(the Exalted) refering to the person to whom Allah (the Exalted) has been
merciful upon. If you want to understand what has been mentioned, consid-
er carefully and think deeply about what He (the Exalted) has said, «And
He is full of Mercy to the Believers.» (33 : 43) «Unto them Most kind, Most
Merciful.» (9: 117), and it has never been mentiored as Merciful to them.

He said, «Verily the names of Allah (the Exalted) are names and attri-
butes. They verily are indicative of the attributes of His perfection. Thus
they are not incompatible as far as properties and attributes are concerned.
Thus «The Most Gracious» is His name and His attribute. As far as it is
considered as an attribute it precedes the name «Allah»; and as far it is con-
sidered a proper noun, it has been mentioned in the Holy Koran without
preceding the name «Allah»; rather it has been used as a proper noun. For
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Praise be to Allah, and may Allah’s blessings and peace be upon Mu-

hammad as well as upon his kinsfolk.

example, Allah (the Exalted) has said, «(Allah) the Most Gracious is firmly
established on the Throne (of authority)» (20: 5).

Praise be to Allah, and may Allah’s blessings and peace be upon Mu-
hammad as well as upon his kinsfolk.

His saying (Praise be to Allah) means using terms to eulogize the freely
chosen in accordance with exaltation. It emanates from the tongue and the
heart. Gratitude can be through the tongue, the soul and the dependence. It
is more general than praise which is more contingent on something, and
more special than praise as a cause; that is because it is in return for bene-
faction and grace; however, praise is more general as a cause, and more spe-
cial as a contingency, because it is in return for benefaction and grace as
well as in return for many other things. Thus on the surface they share the
general and the special; in one aspect they meet and in another aspect they
separate.

His saying (and may Allah’s blessings and peace be upon Muhammad
and his kinsfolk) is the best that has been said to mean Allah on blessing
His servants. Al-Bukhary (May Allah’s Mercy be upon him) has mentioned
after Ibn Al-Aliah, «Allah’s blessing of His servant is commending him by
the angles.» This honourable Hadith has been confirmed by Ibn Al-Qayyim
(May Allah’s Mercy be upon him) in his two books, Jala’ Al-Afham» and
«Bada-ih al-Fawaid.

I said: It may be said with the intention to invoke Allah (the Exalted)
as has been mentioned in the Musnad after Ali.

7- «The Angles bless one of you as long as he is in his praying place;
they say, "Oh Allah forgive him, Oh Allah may Thou be merciful with
him.»

His saying (and his kinsfolk) means those who follow his religion; this
has been narrated by Imam Ahmad. Consequently this includes most of the
Companions, including all his Companions and other believers.
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The Book of Unification

The term book means a set of written, printed, or blank sheets bound
together into a volume.

Unification is two types: Unification concerning knowledge and proof,
and that is unification of Lordship, names and attributes. The second type is
unification in demand and goal, and that is unification of divinity and wor-
ship.

The authority Ibn Al-Qayyim (May Allah is Mercy be upon him) has
said. «As far as the unification which messengers have called for, and about
which books have been sent down, is concerned, we say that it is of two
types: Unification concerning knowledge and proof and unification concern-
ing demand and goal. The first is concerned with proving the reality of the
Lord (Be He blessed and raised above), His attributes, His deeds, His names
as well as His expressing Himself in His Holy Books and talking to whom-
ever He wishes from among his servants. It is also concerned with proving
the universality of what He (the Exalted) has predestined and of His (the Ex-
alted) wisdom; the Holy Koran has revealed this type as has been mentioned
at the beginning of the Sura of Hadid , the Sura of Taha, the end of the of
Hashr, the beginning of the Sura of Tanzeel As-Sajda, the beginning of the
Sura of Al-Imran and the whole of the Sura of Iklas and many others.

The second type: What has been included in the Sura «Say: O ye that
reject Faith!» (109: 1) and His saying,«Say, O people of the Book! Come to
common terms as between us and you: That we worship none but Allah; that
we associate no partners with Him; that we erect not from ourselves, Lords
and patrons other than Allah. If then they turn back say ye, Bear witness that
we (at least) are Muslims (bowing to Allah’s Will).» (3 : 64). This has also
been mentioned at the beginning of the Sura of Tanzeel Al-Kitab and its
end, the beginning of the Sura of Mu-"min, its middle and end; the begin-
ning of the Sura of A’raf and its end, the whole of the Sura of An’am and
most of the Suras of the Holy Koran include the theme of both types of uni-
fication, thus testifying by the unification and calling for it.

Verily, the Holy Koran has either informed about Allah (the Exalted),
His names, His attributes, His deeds and sayings; it is the cognitive and in-
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formative type; however, calling for worshipping Him (the Exalted) Alone,
no partner, with Him, while rejecting all others is wiliful and is a requested
unification. Thus either commanding and forbidding; requiring us to obey
Allah (the Exalted) or commanding us to obey His (the Exalted) commands
and proscriptions; these are the just claims and integral parts of unification;
the Holy Koran has informed, honoring those people who believed in unifi-
cation and told us what has been done to them in the present life and how
they will be honored in the Afterlife; that is the reward they are given be-
cause they have believed in unification; the Holy Koran has informed about
polytheists and what has been done to them in the present life, that is, how
they have been punished and the torture that they will pass through in the
After-life. That is the punishment for those who reject unification. The
whole Holy Koran is concerned about unification and its just claims and re-
wards. As well it is concerned about polytheism, polytheists and their pun-
ishment.

The Sheikh of Islam has said, «Unification said by the messengers but
includes the proof that Allah (the Exalted) is Alone the only God; that is by
testifying that there is no God but Allah (the Exalted) by worshipping only
Him (the Exalted) by depending on Him (the Exalted) , Alone by remaining
loyal to Him (the Exalted) , by showing enmity towards His enemies, and by
working only for His sake. That includes proving what He (the Exalted) has
proven for Himself through names and attributes. Allah (the Exalted) has
said, «And your God is One God: There is ne God but He, Most Gracious,
Most Merciful». (2: 163). He (the Exalted) has also said, «Allah has said,
Take not (for worship) two gods: for He is just One God: Then fear Me (and
Me alone).» (16: 51). He (the Exalted) has also said, «If anyone invokes, be-
sides Allah, any other god, he has no authority therefore; and his reckoning
will be only with his Lord! And verily the unbelievers will fail to win through!»
(2: 117). He (the Exalted) has also said, «And question Thou our apostles
whom we sent before thee; did we appoint any deities other than (Allah) Most
Gracious, to be worshipped?» (43: 45).

Also, He (the Exalted) has told about every prophet among the pro-
phets who have called on people to worship only Allah (the Exalted) with-
out worshipping any partner with Him. He (the Exalted) has said, «There is

for you an excellent example (to follow) in Abraham and those with him, when
they said to their people, "We are clear of you and of whatever ye worship be-
sides Allah: We have rejected you, and there has arisen, between us and you,
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enmity and hatred for ever, -unless ye believe in Allah and Him alone.» (60:
4). He (the Exalted) has also said about the polytheists, «For they, when they
were told that there is no god except Allah, would puff themselves up with
pride». (37: 36), and «And say, What! Shall we give up our gods for the sake
of a possessed poet?» (37: 36). There are plenty of these examples in the Hely
Koran.

Unification does not mean the unification of Lordship only. That is
thinking that Allah (the Exalted) Alcne has created the world as those suff-
ists think. They think that if they had proven this by evidence, they would
have proven unification, and that if they had testified that and they ex-
hausted themselves then they would have perished for the sake of unifica-
tion. Verily if a man acknowiedges the names and the attributes that the
Lord (the Exalted) deserves and He exalted Him and acknowledged that He
(the Exalted) is the Creator of everything, that man would not be considered
a unifier [Monotheist] unless he testifies that there is no God but Allah {the
Exalted) Alone; thus he acknowledges that verily Allah Alone is the Diety
who deserves to be worshipped, and he adheres to worshipping Aillah {the
Exalted) Alone with no partner with Him. And the «Deity» is the god who
deserves to be worshipped rather than the deity in the sense of he who is
able to invent. Thus if interpreters explain «Deity» to mean who is able to
invent, and it has been thought and believed that this meaning is more speci-
fic to describe deity, and proving this has been set as the aim of unification
-as has been done by those suffists, and that is what they say after Abi-’
Hasan and his followers- they have never realized the reality of unification
with which Allah’s Holy Messenger (May Allah’s blessings and peace be
upon him) has been sent. Verily the polythists of the Arabs acknowledged
that Allah (the Exalted) Alone is the sole Creator of every thing; yet, they
were polytheists. Allah (the Exalted) has said, «And most of them believe not
in Allah without associating (others as partners) with Him!» (12: 106). A
group of our forefathers said, «You ask them, who is it that has created the
Heavens and the earth? They say, Allah; however, they worship, another».
Allah (the Exalted) has said, «Say, To whom belong the earth and all beings
therein? (Say) if ye know!» They will say, «To Allah! say, «Yet will ye not re-
ceive admonition?» say, «Who is the Lord of the seven Heavens, and the Lord
of the Throne, (of Glory) Supreme?» They wili say, (They beiong) to Allah?
Say, will yet not then be filled with awe? Say, who is it in whose hands is the
governance of ail things, - who protects (All), but is not protected (of anyj?

23



(Say) if ye know. They will say (it belongs) to Allah. Say, «Then how are ye de-
luded?» (23: 84-89). Thus not every body, who acknowledges that Allah (the
Exalted) is the Lord and Creator of everything, worships Him (the Exalted)
Alone without a partner; invokes Him (the Exalted) , Alone without a part-
ner; asking from Him (the Exalted) Alone; fearing Him (the Exalted) Alone,
remaining loyal to Him (the Exalted) and showing enmity towards His ene-
mies, obeying His Messengers and performing what He (the Exalted) com-
manded him to do, and proscribing what He (the Exalted) has proscribed.
Most polythiests have acknowledged that Allah (the Exalted) is the Creator
of everything while they confirmed those intercessors whom they worship
along with Allah (the Exalted) thus they made equals to Him (the Exalted).
Allah (the Exalted) has said, «What! Do they take for intercessors others be-
sides Allah? Say, «Even if they have no power whatever and no intelligence?»
Say, «To Allah belongs exclusively (the right to grant) intercession, to Him be-
longs the domain of the Heavens and the earth». (39: 43-44) Also Allah (the
Exalted) has said, «They serve, besides Allah, things that hurt them not nor
profit them, and they say, «These are our intercessors with Allah,» Say, «De
ye indeed inform Allah of something He knows not, in the Heavens or on
earth? -Glory to Him! And far is He above the partners they ascribe (to
Him)!»» (10: 18) He (the Exalted) has also said, «And behold! Ye come to us
bare and alone as we created you for the first time; ye have left behind you all
(the favours) which we bestowed on you; we see not with you your intercessors
whom ye thought to be partners in your affairs; so now all relations between
you have been cut off, and your (pet) fancies have left you in the lurch!» (6:
94). He (the Exalted) has said, «Yet there are men who take (for worship)
others beside Allah, as equal (with Allah). They love them as they should love
Allah.» (2: 165).

That is why the followers of those people prostrated themselves for the
sun, the moon and the planets, they also invoked them and fasted and prac-
ticed asceticism for their sake; later to say that this is not polytheism; rather,
polytheism is when I believe that it manages my life, if I made it a cause
and means I would not have committed the act of polytheism while it is ne-
cessarily known in Islam that such behavior is polytheism.

Allah (the Exalted) has said, «I have only created Jinns and men, that
they may serve me.» (51: 56).

The saying of Allah (the Exalted), «I have only created Jinns and men,
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