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Publisher’s Note

All praise and thanks are due to Allah alone, the One, the
All-High and All-Merciful. Blessings and peace be upon Prophet
Muhammad, the last of His messengers and prophets, his family,
Companions and all those who follow in his footsteps till the end
of time.

Tawhid, the oneness of God, is the core of the Islamic faith.
Mankind, created as the vicegerent of God, 1s assigned the duty of
implementing this concept on earth in every walk of life since the
days of the first man, Adam.

Satan is the eternal and arch enemy of mankind. He vowed
that he will spare no effort to distract man from the guided path.
He works hard to get man involved in innovations and heresies if
paganism or atheism fails to attract attention. Dr. Philips has
pointed out the inroads creeping into the creed very efficiently and
clarified the concept of Tawhid in his book away from deviant
VIEWsS.

Dr. Abu Ameenah Bilal Philips, a devoted da ‘ivah who
graduated from the Islamic University of Madinah, wrote a
number of books on Islam in English. In this book he discusses
the issue of Tawhid in an easy-to-understand language and style. [t
caters to the needs of all, especially the general readers, and goes a
long way towards making the issue wholly understood.

The book, al-Hamdulillah, has been well received by
readers everywhere. This edition is the revised and improved
version by the author.
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May Allah bless the efforts of the author and all those
assoclated with the production of this book.

Muhammad ibn ‘Abdul-Muhsin al-Tuwaijri

General Manager,

International Islamic Publishing House, IIPH
Riyadh, Saudi Arabia



Foreword

It is common knowledge that Tawhid is the basis of the
religion of Islam and that it is most precisely expressed in the
formula, “La ilaha illallah” (There is no god but Allah), which
states that there is only one true God and that He alone deserves to
be worshipped. This seemingly simple formula forms the dividing
line between Eeman (true belief in God) and Kufr (disbelief),
according to the tenets of Islam. Because of this principle of
Tawhid, the Islamic belief in God is considered to be unitarian and
Islam is counted among the world’s monotheistic religions along
with Judaism and Christianity. Yet, according to the Islamic
unitarian concept (7awhid), Christianity 1s classified as
polytheism and Judaism is considered a subtle form of idolatry.

Thus, the principle of Tawhid is profound and needs further
clarification even among Muslims. This point is vividly illustrated
by the fact that some Muslims like Ibn ‘Arabi' understood Tawhid
to mean that Allah is all and all is Allah; that there is only one
existence, which is Allah. Yet, such beliefs are classified by

! Muhammad ibn ‘Ali ibn ‘Arabi was born in Spain in the year 1165 CE and
died in Damascus in the year 1240 CE. He claimed to possess inner light and
knowledge of Allah’s greatest name and referred to himself as the seal of the
sainthood which he implied was a status higher than prophethood. In the
centuries following his death, his followers elevated him to the status of saint,
and gave him the title of ash-Shaykh al-Akbar (The Greatest Master), but the
majority of Muslim legal scholars considered him a heretic. His principle
works are al-Futihat al-Makkivah and Fusas al-Hikim, (H.A.R. Gibb and J.H.
Kramers, Shorter Encvclopedia of Islam, (Ithaca, New York: Cornell University
Press, 1953, Pp. 146-7).
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mainstream Islam as pantheism and, as such, Kufi: Other Muslims
such as the Mu ‘tazilah® felt that Tawhid consisted of stripping
Allah of all His attributes and asserting that He is present
everywhere and in everything. Yet, these ideas were also rejected
by orthodox Islam and considered heretical. In fact, almost all of
the various heretical sects which broke off from the main body of
Islam, from the Prophet’s time till today, all began their
divergence from the point of Tawhid. All of those who worked for
the destruction of Islam and the misguidance of its followers have
attempted to neutralize the principle of Tawhid, because it
represents the very essence of the divine message of Islam
brought by all the prophets. They have introduced concepts about
Allah totally alien to Islam; concepts designed to take man away
from the worship of Allah alone. Once people accept these pagan
philosophies about God, they become easily susceptible to a
multitude of other deviant ideas all of which eventually lead those
who accept them to the worship of created things under the guise
of the true worship of God.

The Prophet (w=) himself, vividly wamed Muslims to
beware of such deviations as had befallen the nations before them.
He encouraged them to stick closely to the path which he had
tread. One day as he sat with his Companions (may Allah be
pleased with them all), he drew a straight line in the dirt. He then
drew a series of lines branching off from either side of it. When
the Companions asked him what it meant, he pointed to the
branches and told them that they represented the various paths of
misguidance in this life. He went on to say that at the head of each

A rationalist philosophical school founded in the Umayyad period (i.e. early
8th century CE) by Wasil ibn "Ata and *Amr ibn ‘Ubayd. It gained sway over
the ‘Abbasid state for over a hundred years and continued to influence Islamic
thought until the 12th century (Shorter Encyclopedia of Islam, Pp. 421-6).
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path sat a devil inviting people to it. After that, he pointed to the
straight line in the middle and told them that it represented the
path of Allah. When the Companions asked for further
clarification, he told them that it was his path and he recited the
following verse:

LI Aa A )/1 IR A
Goats Mol e s Y} a)a...J k}j\p VS ol

P
(Yor talNI 5 4) %. AL.L.,.u

“This is my path leading straight, so follow it. And do
not follow the other paths, or else you will be separated
from His [Allahs] path..” (Qur’an 6: 153)°

It is therefore of the utmost importance that Tawhid be
clearly understood in the way it was taught by the Prophet (u=)
and understood by his Companions, or else one could easily end
up on one of the many deviant paths while claiming Tawhid,
praying, paying Zakah,® fasting and making Hajj. Allah, Most
Wise, has pointed to this phenomenon when He said in the
Qur’an,

QI SN NV-PR

“Most of them claim to believe in Allah, but they really
commit shirk.” (Qurtan 12: 106)

However, when an English reader compares the large
number of books written in English on salah, zakah, sawm
(fasting) and hajj or on Islamic economics and politics to the one

? Reported by Ibn Mas'iid and collected by an-Nasd’i. Ahmad and ad-Darimi.
Authenticated by al-Albani in Kitab as-Sunnah, vol. 1. p. 13, no. 17,

* Annual compulsory charity.
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or two pamphlets and booklets written on Tawhid, he or she could
only conclude that 7awhid is of little significance in Islam. This
assumption is further strengthened when one reads even that most
comprehensive books on Islam, wherein, Tawhid is usually
discussed in about half a page while the rest of the book is devoted
to an elaboration of the other pillars of Islam. Yet, 7Tawhid is the
very foundation of Islam on which all the other pillars and
principles depend. If one’s Tawhid is not sound, the rest of one’s
Islam becomes, in effect, a series of pagan rituals. Without a
doubt, much more needs to be translated and written in the field of
Tawhid to fill the void and correct mistaken beliefs rampant
among Muslims and non-Muslims alike.

The present work represents a humble attempt to provide
English speaking readers with a basic analysis of the major areas
of the Islamic Science of Tuwhid. Although this book is based on
the approach used in classical Arabic texts on the science of
Tawhid such as al- ‘Aqgidah at-Tahawivah,” 1 have deliberately
avoided the presentation of the theological issues found in
classical works that have little or no relevance to modern English
readers.

The majority of the material for this book was gathered
from Tawhid lessons which I prepared and taught in grades seven
through twelve at Manaret ar-Riyadh English Medium Islamic
School; hence, the language is purposely uncomplicated. Many of
these lessons as well as other lessons in Figh (Islamic law), Hadith
(prophetic traditions) and Tafsir (exegesis) have been circulated in
Muslim communities across the United States and in the West
Indies. Based on a positive response and a great demand for more

5 Ibn Abil-'Ezz al-Hanati, Sharh al-"Aqgidah ar-Tahawivah, (Beirut: al-Maktab
al-Islami, 8th ed., 1984).
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such material, I decided to put this book together by revising the
Tawhid lessons and by adding a few more pertinent topics. I pray
that Allah (sg) accept this effort and make it of real benefit to all
who read it, for it is ultimately Allah’s acceptance alone that really
counts, and success is only by His will.

Abu Ameenah Bilal Philips
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Chapter One

THE CATEGORIES OF TAWHID

Literally Tawhid means “unification” (making something
one) or “asserting oneness,” and it comes from the Arabic verb
wahhada which itself means to unite, unify, or consolidate.'
However, when the term Tawhid is used in reference to Allah (i.e.
Tawhidullah®), it means realizing and maintaining of Allah’s unity
in all of man’s actions which directly or indirectly relate to Him. It
is the belief that Allah is One, without partner in His dominion
(Rubitbiyah), One without similitude in His essence and attributes
(Asma’ was-Sifar), and One without rival in His divinity and in
worship (Ulithivah / ‘Ibadah). These three aspects form the basis
for the categories into which the science of Tawhid has been
traditionally divided. The three overlap and are inseparable to

1'J.M. Cowan, The Hans Wehr Dictionary of Modern Written Arabic, (Spoken
Language Services Inc., New York, 3rd. ed., 1976), p. 1055.

2 The word tawhid does not actually occur in either the Qur’an or in the
statements (Hadiths) of the Prophet (). However, when the Prophet sent
Mu‘adh ibn Jabal as governor of Yemen in 9 AH, he told him. “You will be
going to Christians and Jews (Ahl al-Kitab), so the first thing you should
invite them to is the assertation of the oneness of Allah (Yuwahhidoo Allah).”
Narrated by Ibn *Abbis and collected by Bukhari, Muhammad Muhsin Khan,
Sahih al-Bukhari, (Arabic-Eng.), Riyadh: Maktabah ar-Riyadh al-Hadeetha,
1981, vol. 9. Pp. 348-9, hadith no. 469 and Muslim, Abdul Hamid Siddeeqi,
Sahih Musiim, (Eng. Trans.), Lahore: Sh. Muhammad Ashraf Publishers, 1987,
vol. 1, Pp. 14-5, hadith no. 27. In this hadith the present tense of the verb
from which the verbal noun Tawhid is derived was used by the Prophet (32z).
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such a degree that whoever omits any one aspect has failed to
complete the requirements of Tawhid. The omission of any of the
above mentioned aspects of Tawhid is referred to as Shirk (lit.
sharing); the association of partners with Allah. In Islamic terms,
is in fact idolatry.

The three categories of Tawhid are commonly referred to by
the following titles:

. Tawhid ar-Rubiibiyah (lit. “Maintaining the Unity of
Lordship™) that is, affirming that Allah is one, without partners in
his sovereignty.

2. Tawhid al-Asma’ was-Sifat (lit. “Maintaining the Unity of
Allah’s Names and Attributes,”) that is, affirming that they are
incomparable and unique.

3. Tawhid al-"Ibadah (lit. “Maintaining the Unity of Allah’s
Worship™) that is, affirming that Allah is alone in His right to be
worshipped.’

The division of Tawhid into its components was not done
by the Prophet (:z) nor by his Companions, as there was no
necessity to analyze such a basic principle of faith in this fashion.
However, the foundations of the components are all implied in the
verses of the Qur’an and in the explanatory statements of the
Prophet (3:z) and his Companions (may Allah be pleased with
them all), as will become evident to the reader when each category
is dealt with in more detail later in this chapter.

The necessity for this analytical approach to the principle of
Tawhid arose after Islam spread into Egypt, Byzantium, Persia
and India* and absorbed the cultures of these regions. It is only

* Ibn Abil-‘Ezz al-Hanafi, Sharh al-‘Agidah at-Tahawivah, p. 78.
* South Asia, i.c., presently Pakistan, India, Bangladesh, etc.
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natural to expect that when the peoples of these lands entered the
fold of Islam, they would carry with them some of the remnants of
their former beliefs. When some of these new converts began to
express in writings and discussions, their various philosophical
concepts of God, confusion arose in which the pure and simple
unitarian belief of Islam became threatened. There were also
others who had outwardly accepted Islam but secretly worked to
destroy the religion from within, due to their inability to oppose it
militarily. This group began to actively propagate distorted ideas
about Allah among the masses in order to tear down the first pillar
of Eeman (faith) and with it Islam istself.

According to Muslim historians, the first Muslim to express
the position of man'’s free will and the absence of destiny (qadar)
was in Iraqi convert from Christianity by the name of Sausan.
Sausan later reverted to Christianity but not before infecting his
student, Ma‘bad ibn Khalid al-Juhani from Basrah. Ma‘bad
spread the teachings of his master until he was caught and
executed by the Umayyad Caliph, ‘Abdul-Malik ibn Marwan
(685-705), in the year 700 CE.> The younger Sahabah who were
alive during this period, like ‘ Abdullah ibn ‘Umar (d. 694 CE) and
‘Abdullah ibn Abi Awfa (d. 705 CE), advised the people not to
greet those who denied destiny nor perform funeral prayers for
them when they died. That is, they considered them to be
disbelievers.® However, Christian philosophical arguments for
free-will continued to find new supporters. Ghailan ibn Muslim
from Damascus studied under Ma‘bad and championed the cause
of free will until he was brought before Caliph ‘Umar ibn ‘Abdul-
*A7z7z (717-720 CE). He recanted his beliefs publicly; however, on

* Ibn Hajar, Tahdhib at-Tahdhib, (Hyderabad, 1325-7). vol. 10, p. 225.

¢ - Abdul-Qahir ibn Tahir al-Baghdadi. al-Farg bain al-Firag, (Beirut: Dar al-
Marritah), Pp. 19-20.
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the caliph’s death, he resumed teaching free will. The following
caliph, Hisham ibn ‘Abdul-Malik (724-743 CE), had him arrested,
tried and executed.” Another prominent figure in this controversy
was al-Ja‘d ibn Dirham, who not only supported the philosophy of
free will, but also attempted to re-interpret the Qur’anic verses
containing descriptions of Allah’s qualities according to neo-
platonic philosophy. Al-Ja‘d was at one point a tutor for the
Umayyad prince, Marwan ibn Muhammad, who later became the
fourteenth caliph (744-750 CE). During his lectures in Damascus,
he openly denied some of Allah’s attributes, like sceing, hearing,
etc., until the Umayyad govemnor expelled him.® He then fled to
Kufah, where he continued to propound his ideas and gather
followers until his heretical opinions became widely publicized
and the Umayyad governor, Khalid ibn ‘Abdullah, had him
publicly executed in 736 CE. However, his main disciple, Jahm
ibn Safwan, continued to defend his master’s doctrines in
philosophical circles in Tirmidh and Balakh. When his heresies
became widespread, he was executed by the Umayyad governor,
Nasr ibn Sayyar, in 743 C.E.°

The early Caliphs and their governors were closer to Islamic
principles, and the consciousness of the masses was higher due to
the presence of the Prophet’s Companions and their students.
Hence, the demand for the elimination of open heretics received
immediate response from the rulers. In contrast, the later
Umayyad Caliphs were more corrupt and as such cared little about

” Muhammad ibn ‘Abdul-Karim ash-Shahrastani, al-Milal wan-Nihal, (Beirut:
Dar al-Ma'rifah, 2nd ed., 1975), vol. I, p. 30.

® Ahmad ibn Hanbal, ar-Radd ‘ala al-Jahmivah, (Riyadh: Dar al-Liwa, lst ed.,
1977), Pp. 41-3.

? Muhammad ibn *Abdul-Karim ash-Shahrastani, al-Milal wan-Nihal, vol. 1, p.
46.



The Fundamentals of Tawhid 21

such religious issues. The masses were also less I[slamically
conscious and thus were more susceptible to deviant ideas. As
greater numbers of people entered Islam, and the leamning of an
increasing number of conquered nations was absorbed, the
execution of apostates was no longer used to stem the rising tide
of heresy. The task of opposing the tide of heresy fell on the
shoulders of the Muslim scholars of this period who rose to meet
the challenge intellectually. They systematically opposed the
various alien philosophies and creeds by categorizing them and
countering them with principles deduced from the Qur’an and
Sunnah. It was out of this defense that the science of Tawhid
emerged, with its precisely defined categories and components,
This process of specialization occurred simultaneously m all of
the other areas of Islamic knowledge too, as it has done in the
various secular sciences of today. Therefore, as the categories of
Tawhid are studied separately and in more depth, it must not be
forgotten that they are all a part of an organic whole which is itself
the foundation of a greater whole, Islam itself.

Tawhid ar-Rububiyah (Maintaining
the Unity of Lordship)

This category is based on the fundamental concept that
Allah («¢) alone caused all things to exist when there was
nothing; He sustains and maintains creation without any need
from it or for it; and He is the sole Lord of the universe and its
inhabitants without any real challenge to His sovereignty. In
Arabic the word used to describe this creator-sustainer quality is
Rubithivah which i1s derived from the root Rabb (Lord).
According to this category, since God is the only real power in
existence, it is He who gave all things the power to move and to
change. Nothing happens in creation except what He allows to
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happen. In recognition of this reality, Prophet Muhammad (=)
used to often repeat the exclamatory phrase, “La hawla wa la

quwwata illa billah.” (There is no movement nor power except by
Allah’s will).

The basis for the Rubitbiyvah concept can be found in many
Qur’anic verses. For example, Allah (sig) says:

# <~ qr oA A= e 0
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“Allah created all things and He is the agent on which
all things depend.” (Qur’an 39: 62)

(37t bl 5, ) ‘%/}W Ly "/'/ 15%’

“And Allah created you all and whatever you do.”
(Qur’an 37: 96)
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“... It was not you who threw when you threw, but it was
Allah Who threw...” (Qur'an 8: 17)"°

“And no calamity strikes except by Allah'’s permission
L (Qur’an 64: 11)

' This was in reference to a miraculous incident which took place when the
Prophet (;zz) gathered some dust in his hand and threw it at the enemy (at the
beginning of the Battle of Badr). Allah caused the dust to reach the faces of
the enemy in spite of their great distance.
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The Prophet (=) further elaborated on this concept saying,

“Be aware that if the whole of mankind gathered together
in order to do something to help you, they would only be
able to do something for you which Allah had already
written for you. Likewise, if the whole of mankind
gathered together to harm you, they would only be able
to do something to harm you which Allah had already

written to happen to you.”"!

Thus, what man conceives as good fortune and misfortune
are merely events predestined by Allah as part of the tests of this
life. The inctdents follow patterns set only by Allah.

Allah (4¢) has said in the Qur’an:

A
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“Q’ Believers! Surely there is in your wives and children
an enemy for you, so beware of them...” (Qur’an 64: 14)

That is, within the good things of this life there are severe
tests of one’s faith in God. Likewise, in the terrible events of life
there lies test as 1s mentioned 1n the verse,

B Ere. L aEre
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“Surely We will test you with fear, hunger, loss of wealth

"! Reported by Ibn *Abbis and collected by Tirmidhi. See *‘Ezzeddin Ibrahim
and Denys Johnson - Davies, an-Nawawi's Forty Hadeeth, (English Trans.,
Damascus, Syria: The Holy Koran Publishing House, 1976, p. 68, hadith no.
19).
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and life and the fruits of your work, so give glad tidings
to those who are patient.” (Qur'an 2: 155)

Sometimes the patterns are recognizable, as in the case of
cause and effect relationships, and sometimes they are not, as in
the case when apparently good results come from evil means or
bad results from good means. God has explained that the wisdom
behind these apparent irregularities is often beyond man’s
immediate comprehension due to his limited scope of knowledge:

\wu‘(&;z;(:sgj”j;;i;t;:\ﬁ,(_,J B d
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‘... It is possible that vou dislike something which is
really good for you, or like something bad for you, but
Allah knows [what is best for you], and you do not.”

(Qur’an 2: 216)

Apparently evil events in human lives sometimes turn out to
be for the best, and apparently good things which people desire
turn out to be harmful. Consequently, man’s realm of influence in
the course of events which make up his life is limited to mental
choice between options presented to him and not the actual results
of his choice. In other words, “Man proposes and God disposes.”
Apparent “good fortune” and “misfortune™ are both from Allah
and cannot be caused by good-luck charms such as rabbits’ feet,
four-leaf clovers, wishbones, lucky numbers, zodiacal signs, etc.,
or by omens of bad luck like Friday the thirteenth, breaking
mirrors, black cats, etc. In fact, the belief in charms and omens is a
manifestation of the grave sin of shirk (association) in this form of
Tawhid. “Ugbah (), one of the Companions of the Prophet (:),
reported that,
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“Once a group of men approached Allah’s Messenger to
give their allegiance to him, and he accepted the oath
from nine of them but refused to accept it from one.
When they asked him why he refused their companion’s
oath, he replied, ‘Verily, he is wearing an amulet
(protecting charm).” ' The man who was wearing the
amulet put his hand in his cloak, pulled the amulet off,
broke it, and then made the oath. The Prophet then said,
‘Whoever wears an amulet has committed shirk.” "

As for using the Qur’an like a charm or amulet by wearing
or carrying Qur’anic verses on chains or in pouches to ward off
evil or to bring good fortune, there is little difference between
such practices and those of the pagans. Neither the Prophet (i)
nor his Companions used the Qur’an in this fashion, and the
Prophet (3¢) said,

“Whoever innovates in Islam something which does not
belong to it will have it rejected.”!

It 1s true that the Qur’anic chapters al-Falag and an-Nas,
were revealed specifically for exorcism (that is, for removing evil
spells), but the Prophet (::) demonstrated the proper method by
which they should be used:

“On an occasion when a spell had been cast on him, he
told “Ali ibn Abi Talib (&) to recite the two chapters

' A charm worn to bring good fortune or avert evil.

'* Collected by Ahmad.

14 Reported by ‘A’ishah and collected by Bukhari, (Arabic-Eng.), vol. 3, p.
535, hadith no. 861; Muslim. (English Trans.), vol. 3, p. 931, hadith no. 4266
and also hadith no. 4267; and Abu Dawid, Ahmad Hasan, Sunan Abi Dawiid
(English Trans., Lahore: Sh. Muhammad Ashraf Publishers, 1st. ed., 1984, vol.
3, p. 1294).
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verse by verse, and when he became ill he used to recite
them on himself,”!?

He did not write them down and hang them around his neck, tie
them on his arm or around his waist, nor did he tell others to do so.

Tawhid al-Asma’ was-Sifat (Maintaining
the Unity of Allah’s Names and Attributes)

This category of Tawhid has five main aspects:

1. For the unity of Allah’s names and attributes to be maintained
in the first aspect, Allah must be referred to according to how He
and His Prophet have described Him, without explaining away
His names and attributes by giving them meanings other than their
obvious meanings. For example, in the Qur’an Allah says that He
gets angry with the disbelievers and the hypocrites. He (4g) says:
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“That He [Allah] may punish the hypocrites, men and
women, and the pagans, men and women who have an
evil opinion of Allah. A circle of evil is around them,
Allah is angry with them, curses them and has prepared

for them an evil end.” (Qur’an 48: 6)

Thus, anger 1s one of God’s attributes. It is incorrect to say
that His anger must mean His punishment since anger is a sign of

> Reported by ‘A’ishah and collected by Bukhari, (Arabic-Eng.), vol. 6, p. 495,
hadith no. 535 and Muslim, (Eng. Trans.), vol. 3, p. 1195, hadith no. 5439-40.
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weakness in man and, as such, not befitting of Allah. What Allah
has stated should be accepted, with the qualification that His anger
1s not like human anger, based on Allah’s statement:
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“... There is nothing like Him...” (Qur’an 42: 11)

The process of so-called “rational” interpretation when taken to
its logical conclusion results in the denial of God’s very existence.
For Allah describes Himself as living and man lives, therefore,
according to this “rationalist’ argument, God is neither living nor
existing. The fact is that the similarity between God’s attributes
and those of mankind is only in name and not in degree. When
attributes are used in reference to God, they are to be taken in the
absolute sense, free from human deficiencies.

2. The second aspect of Tawhid al-Asma’ was-Sifat involves
referring to Allah as He has referred to Himself without giving
Him any new names or attributes. For example, Allah may not be
given the name al-Ghadib (the Angry One), in spite of the fact
that He has said that He gets angry, because neither Allah nor His
messenger has used this name. This may seem to be a very fine
point, but it must be maintained in order to prevent the false
description of God. That is, finite man is in no position to define
the infinite Lord of creation.

3. In the third aspect of Tawhid al-Asma’ was-Sifat Allah 1s
reterred to without giving Him the attributes of His creation. For
example, it is claimed in the Bible and Torah that Allah spent the
first six days creating the universe then slept on the seventh.'® For

'™ Genesis 2:2, "And on the seventh day God finished his work which he had
done, and he rested on the seventh day from all his work which he had
done.” (Holy Bible, Revised Standard Version, Nelson, 1951, p. 2.)
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this reason, Jews and Christians take either Saturday or Sunday as
a day of rest during which work is looked at as a sin. Such a claim
assigns to God the attributes of His creation. It is man who tires
after heavy work and needs sleep to recuperate.'” Elsewhere in the
Bible and Torah, God is portrayed as repenting for His bad
thoughts in the same way that humans do when they realize their
errors.'® Similarly the claim that God is a spirit or has a spirit
completely ruins this area of Tawhid. Allah does not refer to
Himself as a spirit anywhere in the Qur’an nor does His Prophet
(s4¢) express anything of that nature in hadith. In fact, Allah refers
to the spirit as part of His creation.'”

The key principle which should be followed when dealing
with Allah’s attributes is the Qur’anic formula,
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“... There is nothing like Him, and He is the hearer and
seer of all.” (Qur’an 42: 11)

The attributes of hearing and seeing are among human
attributes, but when they are attributed to The Divine Being they
are without comparison in their perfection. However, when these
attributes are associated with men they necessitate ear and eye
apparatuses which cannot be attributed to God. What man knows

" In contrast Allah says explicitly in the Qur’an, §No tiredncss overcomes
Him nor sleep...# (Qur’an 2: 255).

'"® Exodus 32:14, “And the Lord repented of the evil which he thought to do
to his people.” (Holy Bible, Revised Standard Version).

!9 Allah clearty states that in the following verse: 4They ask you [Muhammad |
about the spirit. Tell [them] that the spirit [exists] by my Lord’s command.¥
(Qur’an 17: 85)
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about the Creator is only what little He has revealed to him
through His prophets. Therefore, man is obliged to stay within
these narrow limits. When man gives free reign to his intellect in
describing God, he is liable to fall into errors by assigning to Allah
the attributes of His creation.

In their love of pictorial representations, Christians have
painted, carved and molded innumerable human likenesses and
called them images of God. These have served to pave the way for
the acceptance of Jesus’ divinity among the masses. Once they
accepted the conception of the Creator as being like a human
being, accepting Jesus as God presented no real problem.

4. The third aspect of Tawhid as-Asma’ was-Sifat requires that
man not be given the attributes of Allah. For example, in the New
Testament, Paul takes the figure of Melchizedek, king of Salem,
from the Torah (Genesis 14:18-20) and gives both him and Jesus
the divine attribute of having no beginning or end:

“For this Melchizedek, king of Salem, priest of the most
high God, met Abraham returning from the slaughter of
the kings and blessed him, and to him Abraham
apportioned a tenth part of everything. He is first, by
translation of his name, king of righteousness, and then
he 1s also king of Salem, that is, king of peace. He is
without father or mother or genealogy, and has neither

beginning of days nor end of life, but resembling the son
9 20

of God he continues a priest forever,

“So also Christ did not exalt himself to be made a high
priest, but was appointed by him who said to him, ‘Thou
art my son, today [ have begotten thee’; as he says also in

0 Hebrews, 7:1-3, (Holy Bible, Revised Standard Version).
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another place, ‘Thou art a priest for ever, after the order
of Melchizedek,” !

Most Shi‘ite sects (with the exception of the Zaidites of
Yemen) have given their “/mams”™ divine attributes of absolute
infallibﬂity,22 knowledge of the past, the future and the unseen,
the ability to change destiny®® and control over the atoms of
creation.”* In so doing they set up rivals who share God’s unique
attributes and who, in fact, become gods besides Allah.

5. Maintaining the unity of Allah’s names also means that Allah’s
names in the definite form cannot be given to His creation unless
preceded by the prefix ‘4bd meaning “slave of” or “servant of.””
Many of the Divine names in their indefinite form like Ra 'itf and
Rahim are allowable names for me because Allah has used some
of them in their indefinite forms to refer to the Prophet (:z):

! Hebrews, 3:5-6 (Holy Bible, Revised Standard Version).

2 Muhammad Rida al-Muzaffar states in his book Faith of Shi‘a Islam,
(U.S.A.; Muhammadi Trust of Great Britain and Northern Ireland, 2nd ed.
1983): “We believe that, like the prophet, an Imam must be infallible, that is
to say incapable of making errors or doing wrong, cither inwardly or

outwardly, from his birth to his death, either intentionally or unintentionally.

because the Imams are the preservers of Islam and it is under their protection™
(p. 32). See also Islam, (Teheran: A Group of Muslim Brothers, 1973), p. 35,
by Syed Sa'id Akhtar Rizvi.

% Al-Muzaffar further states: “We maintain that the powers of the Imams to
receive inspiration has reached the highest degree of excellence, and we sav
that it is a Divinely-given power. By this means the Imam is able to

understand information about anything, anywhere, and at any time, and he

understands by means of this Divinely - given power at ance, without recourse
to methodological reasoning or guidance from a tcacher.

** Al-Khomeini states: “Certainly the Imam has a dignified station, a loftv
rank, a crcational caliphate. and sovcercignty and mastery over all atoms of
creation.” (Ayatullah Musavi al-Khomeini, al-Hukoomah al-Islamivah, Beirut:
at-Talec'ah Press, Arabic ed., 1979, p. 52)
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“A messenger has come to you from among yourselves
who is grieved by whatever afflicts vou. He is full of
concern for vou, full of pity [Ra’iif] and full of mercy
[Rahim] for the believers.” (Qur’an 9: 128)

But ar-Ra 'uif (the One Most Full of Pity) and ar-Rahim (the
Most Merciful) can only be used to refer to men if they are
preceded by ‘Abd as in ‘Abdur-Ra’uf or ‘Abdur-Rahim, since in
the definite form they represent a level of perfection which only
belongs to God. Similarly, names like ‘4bdur-Rasool (slave of the
messenger), ‘Abdun-Nabi (slave of the Prophet), ‘Abdul-Husayn
(slave of Husayn), etc., where people name themselves slaves to
other than Allah are also forbidden. Based on this principle, the
Prophet (:z) forbade Muslims from referring to those put under
their charge as ‘abdi (my slave) or amati (my slave girl).”

Tawhid al-‘Ibadah (Maintaining
the Unity of Worship)

In spite of the wide implications of the first two categories
of Tawhid, firm belief in them alone is not sufficient to fulfill the
Islamic requirements of Tawhid. Tawhid ar-Rububiyvah and
lawhid al-Asma’ was-Sifat must be accompanied by their
complement, Tawhid al-‘Thadah, in order for Tawhid to be
considered complete according to Islam. This point 1is

°* Sunan Abi Dawid, (Eng. Trans.), vol. 3, Pp. 1385-6, hadith no. 4957,
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substantiated by the fact that Allah Himself has related in clear
terms that the mushrikiin (idolaters) of the Prophet’s time
confirmed many aspects of the first two forms of Tawhid. In the
Qur’an Allah tells the Prophet (wz) to say to the pagans:
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“Say: ‘Who is it that gives you sustenance from the sky
and earth, Who governs sight and hearing, and Who
brings forth life from dead [matter] and death from the
living; and plans the affairs of man?’ They will all say:
‘Allah’...” (Qur’an 10: 31)
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“If vou asked them who created them, they would surely
say, ‘Allah’...” (Qur’an 43: 87)

L e S ~ ACTE

25 be 2 B AL IS D 55 5 Al oy
: >

N PR S S AN

0 ... W Had Gl

“And if indeed you asked them who it is that sends down

water from the sky, bringing the earth to life after its

death, they would certainly say, ‘Allah.”...”
(Qur’an 29: 63)

The pagan Makkans all knew that Allah, the Exalted, the
Almighty was their Creator, Sustainer, their Lord and Master; yet
that knowledge did not make them Muslims according to God. In

fact, Allah (4) said:
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“Most of them do not believe in Allah except while
joining partners to Him.” (Qur’an 12: 106)

Mujahid’s*® commentary on this verse was as follows:

“Their belief in Allah, represented by their statement,
‘Allah created us, provides for us and takes our lives, did
not stop them from worshipping other gods along with
Allah.”?” From the previously mentioned verses, it is
clear that the kuffar (disbelievers) knew of Allah’s
sovereignty, dominion and power. In fact, they used to
faithfully devote various types of worship to Him like
Hajj, charity, animal sacrifices, vows and even prayers in
times of dire necessity and calamity. They even used to
claim that they were following the religion of Abraham.
Because of that claim, Allah («¢) revealed the verse:
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“Abraham was not a Jew, nor was he a Christian, but
[he] was a true Muslim and not among those who joined
partners with Allah.” (Qur’an 3: 67)”

Some pagan Makkans even believed in the Resurrection
and the Judgement and others in predestination (gadar). Ample

= Mujahid ibn Jubayr al-Makki (642-722) was Ibn ‘Abbds’ most outstanding
student. The narrations of his Tufsir (commentary) of the Qur’an has been
compiled by ‘Abdur-Rahman at-Tahir and published in two volumes under the
title, Tafsir Mujahid, (Islamabad: Majma“ al-Buhooth).

7 Collected by Ibn Jarir at-Tabari.
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evidence of their belief can be found in pre-Islamic poetry. For
example, the poet Zuhayr is reported to have said about
punishment:

“It is either delayed, placed in a book and saved for the
Day of Judgement, or hastened and (injustice) avenged.”

‘Antarah was quoted as saying:

“0’ “Ebil, to where will you run from death,
If my Lord in the sky has destined it?”*>®

In spite of the Makkan’s confession of Tawhid and their
knowledge of Allah, Allah classified them as disbelievers (kuffar)
and pagans (mushrikiin) simply because they worshipped other
gods along with their worship of Allah.

Consequently, the most important aspect of Tawhid is that
of Tawhid al-‘Ibadah, maintaining the unity of Allah’s worship.
All forms of worship must be directed only to Allah because He
alone deserves worship, and it is He alone who can grant benefit
to man as a result of His worship. Furthermore, there is no need
for any form of intercessor or intermediary between man and God.
Allah emphasized the importance of directing worship to Him
alone by pointing out that this was the main purpose of man’s
creation and the essence of the message brought by all the
prophets. Allah (4g) says:
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“l did not create the jinn and mankind except for My
worship.” (Qur’an 51: 56)

% Quoted in Sulayman ibn ‘Abdul-Wahhab’s laysir al-'Aziz al-Hamid, (Beirut:
al-Maktab al-Islami, 2nd. edition, 1970, p. 34).
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“Verily, We have sent to every nation a messenger

[saving], ‘Worship Allah and avoid false gods’...”
(Qur’an 16: 36)

Understanding the purpose of creation in a complete sense
is beyond man’s innate abilities. Man is a finite created being and
cannot reasonably hope to fully comprehend the actions of the
infinite Creator. Hence, God made it a part of man’s nature to
worship Him, and He sent prophets and books of divine revelation
to clarify the aspect of the purpose of creation which was within
man’s mental ability to grasp. That purpose is, as previously
mentioned: the worship of God ( ‘Ibadah) and the main message
of the prophets was to worship God alone, (Zawhid al-‘Ibadah).
Consequently, the gravest sin is shirk, the worship of others
instead of Allah or along with Allah.

In Stirah al-Fatihah, which every Muslim is required to
recite in his or her prayers, at least seventeen times daily, verse
four reads, “You alone do we worship, and from You alone do we
seek help”. This is a clear statement that all forms of worship
should only be directed to the One Who can respond — Allah.
The Prophet Muhammad (:) confirmed the concept of unity of
worship saying,

“If you ask in prayer, ask only Allah, and if you seek

help, seek it only from Allah.”%°

-? Reported by Ibn ‘Abbas and collected by Tirmidhi, See an-Nawawis Forty
Hadith, (English Trans.), p. 68.
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The absence of any need for intercession is further
emphasized by the many verses indicating His closeness to man.
For example:
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“When My servants ask you [O" Muhammad] about Me

[tell them], “Verily I am close [to them]; I listen to the
prayver of every one who calls on Me. So let them
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respond to Me and believe in Me in order that they may
be guided aright.”” (Qur’an 2: 186)
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“It is We Who created man and We know what his soul
whispers to him, for We are nearer to him than his
Jugular vein.” (Qur’an 50: 16)

The confirmation of Tawhid al-‘Ibadah conversely necessitates
the denial of all forms of intercession or association of partners
with Allah. If someone prays to the dead seeking their influence
on the lives of the living or the souls of those who have passed
away, they have associated a partner with Allah, because worship
is being shared between Allah and His creation. The Prophet
Muhammad (::2) said, in no uncertain terms,

“Prayer (du'a’) is worship.”*"

And Allah. the Most Great and Most Glorious said:

30 Sunan Abi Dawiid, (Eng. Trans.), vol. 1, p. 387, hadith no. 1474,
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and] does not help you at all or harm you?”
(Qur’an 21: 66)
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“Those on whom you call besides Allah are only slaves
like yourselves...” (Qur’an 7; 194)

If someone prays to the Prophet (:x), or to jinn, angels or
so-called saints asking for help or asking them to request help
from Allah for them, they have also committed shirk. The concept
of “Ghaus-i-Adham” (al-Ghawth al-A ‘dham), a title given by the
ignorant to ‘Abdul-Qadir al-Jeelani,”' is also an expression of
shirk in this form of Tawhid. The title literally means “the greatest
source of rescue; the one most able to save someone from
danger,” and such a description only belongs to Allah. When
misfortune occurs, some people call on ‘Abdul-Qadir by this title
seeking his aid and protection, even though Allah (s ) has already
said:

' *Abdul Qadir (1077-1166) was a principal of a school of Hanabalite Law
and a Ribat (monastery) in Baghdad. His Sermons (collected in al-Fath ar-
Rabbani, Cairo 1302) were strictly orthodox with some, mystic interpretations
ot the Qur’an. Ibn “Arabi (born 1165) declared him the Qutb of his time and
stated that he had a rank which placed him above af! beings except God. ‘Al
ibn Yousuf ash-Shattanawfec (d. 1314 CE) wrote a book called Bahjat al-Asrar
(Cairo, 1304) in which he attributed many miracles to “Abdul-Qadir. The
Qadireeyah Sufi order is named after him and its spiritual exercises and
regulations traced back to him. (Shorter Encvclopedia of Islam, Pp. 5-7 and
202-205).






